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STEVE BOYD AT HEBREW UNION COLLEGE

On November 18, 2015, Compass Cinema interviewed Dr. Steve Boyd (PhD in Hebraic and Cognate Studies 
from Hebrew Union College-Jewish Institute of Religion) and Dr. Del Tackett at Hebrew Union College-
Jewish Institute of Religion in Cincinnati, Ohio. 

The Bible as History 

DEL: Steve, it seems in all the things we’ve been looking at and pointing to that there is a lot of 
history in the Bible. Is that how you see it?

STEVE: Oh absolutely. In fact the way to look at biblical narrative, but not just the narrative, the 
poetry as well, is to recognize it as a threefold aspect. And I think the problem with evangelicals 
is they haven’t understood that all three things are true of the Bible. And the first thing is 
that it’s an accurate historical account. And not only that, that accurate historical account is 
portrayed in such a way that I call it a magisterial literary presentation. And the combination 
of the magisterial literary presentation of the accurate historical account ends up in producing 
a foundational theological treatise. So it has those three aspects. And there are a lot of false 
dichotomies out there, people saying well if it’s historical then it can’t be literary. If it’s literary 
it can’t be historical. If it’s theological it cannot be historical and so forth. So there are six false 
dichotomies and we have to understand that it is really those three things. 

STEVE: And those come actually from a Jewish scholar named Meir Sternberg. He didn’t call 
it theological literature. He called it “ideological literature.” But he understood that the Bible 
is literary. In fact, he said it’s literature. He didn’t even say that literary was good enough. He 
said it’s literature. It actually is literature, and you study it that way and understand that it’s 
narrative theological literature. And it’s wonderful, and you can see how the literary portrayal 
brings things out. Like the way Genesis 1:1-2:3 is presented. It’s a clear polemic against the other 
creation accounts that were in existence in the Ancient Near East. It presents the sun in Genesis 
as just the sun. It’s just something that God created. Whereas in the Ancient Near East, the sun is 
a vicious, capricious god of judgment of the day and the moon is a capricious god of judgment of 
the night. That’s why it says in Psalm 121 that the sun shall not smite you by day nor the moon 
by night. It’s not talking about sunburn and moon stroke. It’s talking about the ideas of these 
Ancient Near Eastern gods. And so we find in Genesis 1:1-2:3 that they’re not even named, and 
because they’re not named, they don’t have any—they can’t be sentient because in the Ancient 
Near East a name is not just what a name is for us. It is the essence of something. It’s the attribute. 
It’s the essence, not just a label.

DEL: So in the names of God they were not just names. They were pointing to His nature.

STEVE: Exactly. YHWH [Yahweh]is pointing to the fact that He’s the self-existent one.

DEL: So Steve, the first thing you mentioned is that the Bible is accurate history.

STEVE: Oh, yes absolutely.

DEL: All of us have known for a long time that the history of the Bible has been under severe 
attack and yet it appears that archeology is again and again confirming that that history is true. 
Is that what you mean by saying it’s accurate history?
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STEVE: The presentation is such, and the perspective of the writers is that they believe they 
were talking about real events. It’s very obvious because of the way in which they insist that 
the next generation learn their history. They set things up in time so the next generation will 
remember what happened here. Like, for instance, the crossing of the Jordan and things like that. 
And the evidence that is historical also—and I would say the presentation of the material that it 
is—the authors will actually say to their readers, for instance in Joshua he’ll say you can see that 
today [effectively]. Now why would you say that as an author, you can see that. You can see the 
pile of stones we put over Achan and his family because of his sin. You can go there if you want 
to today. You could dig through that pile and find the skeletons down there. Why would you do 
that if you knew it wasn’t true?

DEL: So it was written in a manner that said this is true history.

STEVE: Oh yes. Absolutely. There’s other things too. The best way to describe it is there are 
something like footnotes. There are comments by the author of little details which would be 
very interesting to the author as historical. He’ll give details. He’ll give dates. And even the Flood 
narrative, when the first dates are given, there are five fixed dates that are involved with the Flood 
narrative. Sources are mentioned. And this is the way historical scholars today will give their 
sources. So we find out what the sources of Kings are and so forth. Well, the sources are given.

DEL: Steve, you’re a Hebraist but you didn’t start out that way. Didn’t you start out more in a 
scientific field?

STEVE: Yes I did. Actually I started out going to Drexel University as an undergraduate in 
physics, theoretical physics. And then I continued and got a master’s degree in theoretical physics. 
But I realized that the Lord really didn’t want me in that field. As matter of fact He struck me 
down with pneumonia and convinced me of that because I’m pretty hard-headed. And so then I 
went on to Dallas Theological Seminary and that’s where I fell in love with Hebrew.

DEL: That’s good, because there are a lot of people who look at those early chapters in Genesis, 
and one of their accusations is that the Bible is not a science textbook, so therefore we can’t 
really refer to that when we then look at the universe around us. What’s your perspective as a 
scientist and Hebraist?

STEVE: I would say it’s clearly historical. Again, historical narrative. It’s a magisterial literary 
presentation and it’s a foundational theological treatise. It also has an interesting perspective. It’s 
what we call a phenomenological perspective. It’s ‘what do you see?’ It’s what you experience 
with your five senses. And so that’s the perspective of the text.

Overview of Genesis 1

DEL: Well can you take me through it and show me what you’re talking about?

STEVE: Oh yes. Absolutely. I see it as real history, and as a literal account, and so I see the words 
in a literal sense. And it starts with an introductory encapsulation, an introduction to the Creation 
account in Genesis 1:1-2:3, and then the details are given. It starts with “In the beginning, God 
created the heaven and the earth.” There’s no word in Hebrew for ‘universe.’ That means He 
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created everything. And then the next thing we find in Genesis 1:2, we find a water ball that is in 
space, and it’s unformed and unfilled. And God in the subsequent days is going to fill that universe. 
Because it’s the mind of God bringing from nothing everything, and creating this space-time 
continuum so that the physical laws can work, so that the light can work, so that life processes can 
develop. All those things God puts into place and then He creates light and so forth. 

STEVE: Then He creates and spreads out the heavens. Then He brings forth vegetation, and so 
forth as we go through the account. And then we get to the fifth day of Creation, and He creates 
life, first with the fish, and then the birds, and then the sixth day animals; and man is created 
in His image. Again, I look at the text as a Hebraist and also as a scientist so I’m not afraid to 
approach the Hebrew text statistically, which most biblical scholars will not do. And so using 
statistics I was able to determine that based upon the verb types, there’s a certain distribution of 
verbs indicating that this is narrative and that it’s historical narrative. 

STEVE: As we go through Genesis 1:1-2:3, we also find in there a little section of poetry. So it 
goes from narrative to poetry to narrative, what I call a narrative-poetry switch. And it’s because 
that little section of poetry is used to punctuate the prose at the point of the creation of man in 
God’s image. Now there’s a lot of ideas about the image of God. What does that mean? I think 
that the image of God is found in the verbs themselves. It’s in the text itself because what we find 
is what does God do and we do the same thing but on a lower level. We can communicate. Of 
course He speaks things into existence, we can’t do that. But He communicates. We can create. 
We can create a place like this with lights and so forth. Of course, He creates out of nothing. 
He pronounces things good. We evaluate and do things like that. We label. Science is all about 
labeling. We name things like that. We bless as He blessed. 

STEVE: I think the image of God is right there in the text. It’s not some metaphysical thing like 
Augustine said—mind, will and emotions. No, it’s right in the verbs in the text. And we move 
from Genesis 1:1-2:3 then into the details of the creation of man and how the name of God 
changes. It changes from Elohim, which means the premier one, the preeminent one, Elohim. 
And we move from there to YHWH Elohim. YHWH which is the covenant name. And now He’s 
going to talk and it’s then about the creation of man and the way the creation of man is described 
is that God created man artistically. He’s a potter. And so He’s creating artistically. And then we 
have the intimate action of God breathing into him the breath of life. And then after He creates 
man He gives him a prohibition. He puts him in the garden, a beautiful garden that He made for 
him. We have a prohibition not to eat of a certain fruit, of the tree of knowledge of good and evil. 

STEVE: And then He looks at the situation and He says, “It is not good for man to be alone.” 
And that’s not just a general statement. I think what He’s saying here is I want someone to be 
with man to help, so he does not violate that commandment, that prohibition. So I’m going to 
create woman to make sure that she is his helper to keep him from violating that commandment. 
And then of course woman is created. Marriage. And of course we have another wonderful 
poetic—little poetic section in which he waxes poetic when Eve is brought to him, just like every 
man does when he finds his wife—all of a sudden he can start to recite poetry out of nowhere. 
And then it moves from there then of course into the Fall.

DEL: Well, Steve, let me ask you some questions here as you’re going through this because these 
are questions that I hear all the time. The first thing is, when you’re talking about days here, do 
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you see these as literal days? Is that what the text is telling us? Or, you know what other people 
think, that this is just a kind of poetic view.

STEVE: Well, first of all, it’s not poetry, other than the little tiny pieces I said which punctuate 
things. This is narrative. When I refer to this text, it’s an ordinary Hebrew narrative text with 
extraordinary content. What that means is that you should understand the normal way in which 
those Hebrew words are understood. The word yom: it means day. Can it mean, by extension—
just like in English—David’s ‘day,’ an indefinite period of time? However, the foundation of its 
usage is what we mean by a day. It’s a 24-hour day.

DEL: And I know that word has been pulled out a lot. It seems to me what you’re saying here is 
if you just pull the word yom out and try to make it something else, you’re also losing the fact that 
it’s in this context of the historical narrative.

STEVE: Right. Yom here clearly just means a day. The only way you’d want it to mean a longer 
period of time is if you impose an alien concept, a hermeneutical concept, to the text and say, 
“Well, I think that these are ages, and therefore yom has to mean ages.” What we have to do is start 
with the text. If we start with the text, yom means day.

DEL: Well, we were just talking to Paul earlier about these paradigms, and how powerful those 
are. Is that what you’re referring to, that someone has a different paradigm and are therefore 
trying to read the text into that paradigm?

STEVE: Yes. And as a result they also say it has to be—it depends. Old earth evangelicals, what 
they’ll say is that the text is poetic. It’s a mythical poetic text that teaches truth but it does not 
represent what it appears to be representing. And what I’m saying as a Hebraist—I’m not saying 
I’m the world’s greatest Hebraist in any sense—but that the world’s greatest Hebraists all affirm 
that this is a narrative. And they say that’s one of the unique features of the Genesis accounts 
of Creation and the Flood is that they are narratives, because in the Ancient Near East they are 
done in epic poetry, which is very different. Now, here we have narrative to indicate that this is 
historical. The Ancient Near Eastern accounts are so different with Tiamat being this monstrous 
serpent goddess who wants to devour Marduk. And he calls the winds in to fill her up, and she 
blows up, and then he takes her carcass and makes the universe out of it. That’s so different than 
what we have here, God saying “let light be” and light was. So it’s just so different.

DEL: Well, that’s a powerful thing that you said that all Hebraists look at this and understand 
this is historical narrative. What about historically in the past? Have people seen it that way in 
the past?

STEVE: They have. Like for instance Rashi. He looks at it carefully, and he says it says in Genesis 
1:2 that there’s water. Where did the water come from? He wants to know and that’s the kind of 
detail. And my idea that this is an introduction encapsulation “In the beginning God created the 
heaven and earth” which would have included water and all the elements and so forth. So that 
kind of solves that problem. But the early scholars, rabbinic scholars, they would look at the text 
in excruciating detail, in amazing detail. They do what’s called a close reading of the text. So 
they know why every vowel is there, every change and then they try to teach Gentiles like me 
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so that we do the same thing, to be a philologist, to study that text that is there and understand 
every little minute detail.

DEL: So, when we come to the passage that talks about the creation of Adam and Eve, you’re 
seeing that as a clear historical event which would stand in direct opposition to the conventional 
paradigm that’s taught everywhere that Adam and Eve evolved out of a long, long process.

[NOTE: Strictly speaking, she was not called Eve until after the Fall.]

STEVE: The biblical text is not compatible with the standard, conventional paradigm. You can’t 
put the two together. And if you try to do it—which some evangelicals try to do, they try to put 
it together—you can’t do it. And my research shows that this is actually historical narrative. It’s 
not poetry.

Statistical Analysis of Genesis 1:1-2:3 as a Narrative Text

DEL: This is very interesting to me, Steve, because you not only see this as historical narrative, 
and other Hebraists see this as historical narrative, just from understanding looking at it 
linguistically. But you have done some research to try and even quantify that. Tell me more 
about that.

STEVE: It was an ICR [Institute of Creation Research]-sponsored project called the RATE 
project, which stands for Radioisotopes and the Age of The Earth. And they let this Hebraist in 
with all the geologists and physicists, these brilliant geologists and physicists. But what I wanted 
to do was to quantify. Hebraists, they know intuitively that it is narrative, but can we prove it? 
Can we do it mathematically or statistically? So what I did was I worked with two statisticians, 
my main statistician to make sure that I dotted all the i’s, crossed all the t’s. And what I did was, 
I counted the number of particular verb types called the wayyiqtol [pronounced: vie-yick-tol]. 
It forms the backbone of Hebrew narrative. And so I went through all of the passages of the 
Hebrew Old Testament. I identified which passages were considered to be narrative and which 
were poetry. 

STEVE: And then the statistician, he picked through a random number generator which ones I 
would analyze. I counted the number of wayyiqtols in each passage, and we showed statistically 
that as you move from poetry to narrative the number of wayyiqtols went way up, above 50%, 
and the other direction [poetry] was down at 4%. Then my question was could you use this 
in some way to predict, based upon the number of wayyiqtols, whether a passage was poetry or 
narrative. And we did it at a 99.5% confidence level. As a result, looking just at Genesis 1:1-
2:3, the probability that it is narrative is between .999942 and .999987. So that means this: it’s 
narrative. Once you realize that the biblical narrators also believed it was history and presented 
it as history, as Meir Sternberg pointed out, he said ‘you Christians believe in inspiration, so if 
the authors of the Bible believe that they are writing real history and presenting us real history, 
then as believers of inspiration, you must believe that it’s real history.’ So we quantified it. And 
this is a tool that will work anywhere in the Old Testament to be able to predict the genre, 
whether something is poetry or narrative. Now, the limitation is that you have to have 25 or 30 
verbs, so the research I’m doing now is so that with a very small text, such as Genesis 7:11b where 
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it talks about the beginning of the Flood, determine whether that is narrative or poetry. That’s 
very important for the Flood geologists. And so I’m working on that.

DEL: When you look at the conflict that rages today over these Genesis passages, we obviously 
have people who are pretty much sold out to that conventional paradigm. They don’t believe in 
God. They don’t believe in the Bible. You have other people who are convinced that this is God’s 
Word. But we have some people in the middle who believe that the Bible is inerrant, and yet, 
when they come to this Genesis passage, they have a tendency to interpret it according to what 
they think science says. What do you think is happening here?

STEVE: A number of years ago, one of the professors at the Masters College, Dennis Englin, 
had a chance to talk to J. Sidlow Baxter. J. Sidlow Baxter is conservative in everything except his 
views of the early chapters of Genesis. And he said, I don’t understand the science, so I have to 
kind of accept what they say. He said, I don’t think that they’re making this up and they’re trying 
to fool us or anything, so I have to try to put this together. And I think that’s the problem, trying 
to put it together, because the Bible keeps them in tension. For instance, the sovereignty of God 
and the responsibility of man. There’s a verse in Proverbs 16:9, “Let the heart of a man plan his 
way but YHWH will determine his step.” And so we have that tension. Both of the things are 
maintained. Now the rabbis understand that and so in the rabbinic writings you might have five 
different points of view presented and no effort whatsoever to try to reconcile them. But for 
some reason we feel we have to reconcile these things and I think that’s the problem. Another 
problem is that science always insists that we reconcile to them, and they’re never willing to say 
‘we’re wrong and you guys are right.’ Since this is the Word of God, we are right and science 
needs to reconcile to us. If they do that, then you get wonderful things happening like in the 
RATE project. If you believe what it’s saying here in the Scriptures, then you start to discover 
things in God’s world that are amazing. The whole concept of accelerated decay, nobody would 
have ever thought about that, but the Scriptures require that to be the case because we have the 
radiometric dating which indicates millions or billions of years, and yet the Scriptures allow 
for 10,000 or whatever years for the age of the earth. So, how do we put that together? Well 
the way you put it together is to recognize that there had to be some phenomenon which we 
don’t know about, accelerated decay, and they discovered it. They discovered it because they 
accepted the Scriptures as is, and then changed the science to match the Scriptures, and then 
found wonderful things.

DEL: So those who are coming from the conventional paradigm would never be searching for 
things that would point to a younger earth.

STEVE: No they wouldn’t. They’re blocked and that’s a shame.

DEL: Well, Steve, Genesis 1-11 has become very contentious, and as a scientist and a Hebraist 
walk me through this. What are these contention points and why?

Overview of Genesis 2 to 11

STEVE: Obviously Genesis 1:1-2:3 is creation by God, direct creation in six days. And the 
conventional paradigm is billions of years for the earth, even longer for the universe. We have 
the creation of man, and the conventional paradigm, again, is that man evolved from apes or 



Is Genesis History? | The Interviews | Page 9

STEVE BOYD AT HEBREW UNION COLLEGE

something like that and it took millions of years. And the Bible doesn’t teach that. The Bible 
teaches that the Lord God formed man, artistically breathed into him the breath of life, created 
him in His image. This is something totally different; the Scripture is very different from the 
conventional paradigm. The creation of woman is from man, and also to be man’s helper. That’s 
not real popular now today. So the whole concept of marriage between a man and a woman. 
We have the Fall. They also want to deny the Fall. They’ll say, well, this is just an aetiology, 
an account to explain why man is afraid of snakes. It’s obviously much more than that. The 
apostle Paul says in Romans 16:20 “may the God of peace crush Satan under your feet.” This is 
obviously a reference back to Genesis. We have with the Fall, where man is actually not cursed. 
The ground is cursed and the serpent is cursed, but man is judged. Adam is judged and Eve is 
judged. And what follows is the expulsion from the garden and death comes. 

STEVE: And then in chapter 4 we have just the opposite of what evolutionary biologists and 
anthropologists say is the ascent of man; we have the descent of man. And the first man who was 
cursed is Cain for murdering his brother. And then we find that in his line we come upon one 
of his descendants by the name of Lamech, and Lamech, he boasts to his wives in poetry that he 
murdered a man. Taking the wonderful idiom of poetry, which is to be used to express the most 
sublime things, to use it to boast of murder. It shows how man has descended. Then we come to 
chapter 5 of Genesis, which begins a series of ten genealogies that go from 5:1-9:29. It ends with 
the death of Noah as the last word in Hebrew: “he died.” 

STEVE: But here we have the book of the toledot of Adam. And what we find here is the record 
of the death of Adam. God said when you eat you’re going to die, and here we have the death 
of Adam. And we have that like a hammer blow over and over again: “and he died, and he died.” 
Except Enoch. So we have in these ten genealogies, there are four that are different. Enoch’s 
is different. Adam’s is different because it talks about he had a son in his image. Lamech’s is 
different, the good Lamech because he prays that his son Noah will deliver mankind from the 
results of the curse, and that’s in Genesis 5:28. And then in Noah’s genealogy, we have the 
entire Flood account and the Flood is an uncreation. It’s an uncreation of the world. And so it 
gets to the point it describes the ark is no longer upon the earth, but upon the water. And then 
you can see that the earth has returned to a complete water ball, going back to what it started 
out as in Genesis 1:2. Then when the waters are receding, the same wording is used when the 
mountain tops appear that is used in Genesis 1:9, “that the dry land might appear.” So we find 
these deliberate allusions to Creation that the Lord is remaking the earth. 

STEVE: Then He reintroduces the creation mandate—be fruitful, multiply, fill the earth, those 
things again. And one of the contention points, of course, is the Flood. Is it a global Flood? I don’t 
know how many times, 35 times or so, the word kol, which is ‘all,’ occurs in the Flood narrative. 
If this is a judgment on mankind, then it has to be global for the sin of mankind. And there are 
other reasons why it’s a global Flood. But the way it describes the mountains being submerged, 
the highest mountains being submerged under water, this is a global Flood. And why would you 
need to save the animals? So there’s different things. And yet after the Flood, they come out of 
the ark and we have the first words of Noah in which He actually curses Ham’s son Canaan. So 
those are the first words of Noah. Noah says nothing during the Flood narrative. He just obeys 
God, whatever God tells him to do. Make this boat 450 feet long and 75 feet wide and 45 feet 
high. It says Noah did whatever God told him to do. 
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STEVE: Right now, we’re studying the Flood narrative in my research team, and we’re looking at 
all these details and really digging into the Flood narrative. It’s amazing and it is just a wonderful 
text. Rather than being this confused, conflated text of liberals, it is magnificent in its structure. 
It’s musical. It’s lyrical. It’s just beautiful. Even the account where the Lord is describing how 
Noah is to build the ark there it’s lyrical. There’s rhyming and it’s just wonderful.

DEL: And yet in the middle of all that rhyming it is still definitely historical narrative.

STEVE: Yes, because it’s all narrative, and it’s an amazing combination of lyricism and narrative. 
It’s incredible. As a Hebraist, I said, this is wonderful. What I’m discovering, I’m saying to my 
wife and my son ‘look at this, listen to this.’ So I read it to them in Hebrew, so they can hear the 
patterns. You can hear the lyricism of it. It’s just beautiful.

STEVE: And as we continue through these first eleven chapters of Genesis, we come to chapter 
10 which is called the Table of the Nations, which are the sons of Noah. And it starts with Japheth 
and he’s the oldest. But he has the least connection with Israel and with Shem. And then Ham is 
covered, and after Ham it continues with Shem. It mentions in that chapter that the people are 
in their different nations and their languages. So Moses goes back in Genesis 11:1-9 and explains 
how the languages develop. This is again one of the issues that evolutionists have a hard time 
explaining: where does language come from? They can’t explain it. They can’t explain human 
consciousness. They can’t explain language. So we understand that the languages come from a 
judgment of God against a rebellious people who are trying to make a name for themselves. The 
word in Hebrew for a name is shem. Only God can make a shem. And they’re trying to make a 
name for themselves, and again it’s a text which has certain sounds in it, and as you read through 
the text in Hebrew, you keep hearing these certain sounds. And when you string them together 
it spells the word in Hebrew which is ‘folly.’ And so this is not a tower which would establish 
them as these great people, but it’s a tower of folly. This is a task of folly to try to reach heaven 
to be as great as God. 

STEVE: And then it continues, the narrative continues in chapter 11. The genealogy continues 
with the genealogy of Shem. The difference between the chapter 5 genealogy, however, is that 
in each genealogical generation there’s no mention of death. Of course, people died, but it’s 
no longer mentioned. So, it’s like a new beginning again, and the age starts to shrink of the 
patriarchs. We don’t know exactly why, and that’s something that the biologists and so forth are 
going to have to deal with, why that happened. But it mentions certain things happening that 
the earth divided in his—Eber’s—days. That’s why his son was named Peleg. And what does that 
mean? And I think actually the best idea, and kind of a new idea for this, it’s talking about that 
the canals were built. It was ‘canaled’ if you want, because the word in Akkadian for canal is palgu. 
Because in Mesopotamia it’s very important that they built these canals between the Euphrates 
and the Tigris rivers because it’s a dry area. They have to have canals. As a matter of fact, in the 
Ancient Near Eastern creation text, the Atra-Hasis, the lesser gods didn’t want to dig the canals 
and so man was created in order to dig the canals for the gods. How different that is. So ignoble as 
compared to what we find in the Creation account. And then as we move to chapter 11 we come 
to the toledot of Terah and the toledot of Terah is not going to be about Terah. It’s going to be about 
his famous son, Abraham. And then from then on in Genesis, Moses always will first of all give 
a brief genealogy of the rejected line. So after Abraham we don’t go to Isaac, we go to Ishmael 
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for a brief section. Then we go to Isaac. And then with Isaac, we don’t go directly to Jacob, we go 
to Esau and then to Jacob. And then Genesis actually ends with Joseph, a descendant of Jacob, 
and he is buried in Egypt, and all of God’s promises are for the land of Canaan. So it sets us up 
perfectly, the perfect cliffhanger for the book of Exodus.

Importance of Genealogies & the Historical Basis of Christianity

DEL: So Steve, when you just walked through that with me, it just seems so apparent that the later 
parts of Genesis, and all of the genealogy and the story of Terah leading up even to Abraham, 
that there is no disconnect between all of that and everything that we see in the beginning. It’s 
just one long historical narrative is it not?

STEVE: It is. As a matter of fact, the genealogies form the structure not just for Genesis, but the 
narratives are embedded in the genealogies. The genealogies are picked up and actually called 
the toledot in the book of Ruth to establish that David is a descendant of Judah, which is required 
by Jacob’s prophecy. “The scepter shall not depart from Judah, nor a lawgiver from between 
his feet until Shiloh comes”—that is Messiah comes. So this is a prophecy having to do with a 
monarchy that must be in Judah. So it’s established in the book of Ruth and it uses the toledot 
formula. And then we move into the New Testament. How is the pedigree of Jesus established? 
With two genealogies, one going back through Mary’s line all the way back to Adam showing 
that He is a descendent of Adam. And then we have in the book of Matthew, the genealogy 
goes back to David and Abraham. And the important thing is that it goes back to David through 
Solomon, that’s kind of the royal line. But Jesus’ actual physical descent is not through Solomon, 
it’s through another son of David, Nathan. And that avoids the curse [Jeremiah 22:30], and 
also, I think, what the Lord was doing was directing Satan’s attention to Solomon’s line, but all 
the time He had this secret line from which the Messiah was going to come. But we have these 
genealogies, two genealogies establishing Jesus as the Messiah, as both the son of David and also 
the son of Adam.

DEL: And isn’t it interesting that those two genealogies that were meant to show the lineage of Jesus 
they go back to two individuals that have been highly contested historically—David and Adam.

STEVE: As we saw at the Skirball museum with the Tel Dan stele, here we have proof that David 
lived. Why would they name the place after him if it was not very significant that he was a real 
historical figure? And not only that, but a great historical figure. Judah is called the House of 
David—so the country is referred to as the House of David. Only significant historical figures had 
a country named after them. How many places in the United States are named Washington? But 
there’s only one place named Boyd, that I know of. (It has more cows than people.) Furthermore,the 
House of David—the country of Judah is referred to in an inscription written not in Hebrew but 
in a foreign language, Aramaic, indicating that he had international fame.

DEL: Steve, in light of all of this that we have seen, how important is the historical narrative that 
we find throughout Genesis including all of the generations that are laid out, how important is 
that to Christianity? 

STEVE: It shows that Christianity has a historical basis. The way the gospel is presented in 
I Corinthians 15 is that Jesus died according to the Scriptures. It’s what the Scriptures say 
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and the Scriptures represent actual historical data, historical events. And that He rose again 
according to the Scriptures. So Christianity, it’s not a leap in the dark. It is an understanding 
that has a very strong historical basis, and that our Savior is also our Creator. We find in the 
Old Testament, I think, really the concept of Sabbath—that it was a memorial to Creation; but 
also later in Deuteronomy, it’s a memorial to redemption. And we have in the Lord’s supper, we 
have a memorial to Redemption, but also a memorial to Creation in that we wouldn’t have the 
elements, we wouldn’t have the bread and wine, if God didn’t supply those. If He didn’t supply 
the rain and the sunshine and so forth so that the wheat could produce, we couldn’t get and 
grind the flour and get the bread. And that the grapes would produce the juice from which we 
get the wine. And so we find in the Old Testament, it’s very important for the memorialization, 
the remembrance of what God has done in the past. And as Christians, we look back to what God 
has done for us on the cross.

DEL: Steve, I know that six days is under contention. People say it really wasn’t six literal days. 
But I want to ask you about the fact it was six. Is there something meaningful in that?

STEVE: Well, the six days of Creation are followed by the day in which the Lord hallowed a 
special day, the Sabbath day—so seven days. And what’s interesting, is that a year is based upon 
the movement of the earth around the sun. A month is basically the lunar period. But the week 
that we organize, really the way we organize our life, is based on the fact that God created in 
six days, and then we have the day off. If we never had a day off, we would be in big trouble. But 
can you imagine organizing your life on the basis of the month or the year? But the Lord knew 
that the week was the perfect way to do it. And we’re told in Exodus 20: 8-11 that the reason for 
the Sabbath was to remember that He had created the earth in six days.  And then we’re told 
elsewhere also in the tabernacle legislation that He created the earth in six days. This is very 
important. It’s sometimes repeated several times that the Lord created in six days. 

STEVE: Now, He could have created instantaneously, but He chose to do it this way, I think, 
for us. It’s very purposeful the way in which Creation is presented. For instance, in Genesis 1:9, 
the best way to translate it is “in order that the dry land would appear.” In Hebrew, it’s not two 
parallel things but rather “let the waters gather together into one place in order that the dry 
land would appear.” Why? Because the dry land is where man will live. It’s purposeful. It’s all 
moving toward the creation of man, and creating a world where man will live. And so it’s very 
purposeful. God’s Creation is that way. Very organized as you would expect. So His word is the 
same way. That’s why it has all these characteristics and why it’s so creative, why it’s beautiful 
literature, magnificent theology, all building from real historical events.

DEL: So what you’re saying is that God wasn’t doing it just to be creating stuff, that there was a 
purpose behind all of it, and it seemed to point to man.

STEVE: Yes. Absolutely.

DEL: Is that what Jesus is saying when He was being accused in the field, when He said that man 
was not made for the Sabbath, but the Sabbath was made for man.

STEVE: Exactly. He was the Lord of the Sabbath.
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DEL: And He was.

STEVE: That’s right. And so everything is very purposeful in the Scripture. And when you 
understand some of the Ancient Near Eastern background, you can start seeing some of the 
purposes that you wouldn’t know if you were just reading it the first time. And you start seeing 
why, for instance, when it says the Lord raised up a savior to deliver Israel during a particular 
time. But that was an Assyrian king who God raised up. So He’s in control. The Lord is in 
control of all these nations. As a matter of fact, He moved them all out of the way and created a 
power vacuum so that Israel could come in and establish itself and establish the monarchy. So, 
it’s a time period when Assyria and Egypt and Babylon and the Hittites, they’re all balanced in 
powers, creating a huge power vacuum in the middle. Joshua comes in and then the monarchy is 
established. And once the kingdom breaks up and we have the divided kingdom, then the power 
start to reassert themselves with the Egyptians coming in, the Hitties coming in.

DEL: That intrigues me because it takes me back to something you said earlier about God not 
doing everything just instantaneously, but it seems like He will create and then He uses that 
creation just like He used kings. He could have done something instantly, but He didn’t. And I’m 
interested in your study and understanding of the Genesis passage where it appears as if God 
is bringing forth things according to a process rather than just speaking them into existence. Is 
that what you see?

STEVE: Well, He does that. Once He creates things, then what He can do is He uses what He has 
created to bring forth what He wants to bring. So He brings forth the vegetation from the earth 
and exactly how He did it, obviously, it was sped up. But there was probably also acceleration 
at Creation as well. And the Lord can do whatever He wants. And He can suspend the physical 
laws and change physical constants. He’s the Creator, so He can do whatever He wants with His 
Creation. And so He sped things up in order to accomplish the things that He wanted to in the 
amount of time that He did.

DEL: But that seems to be so consistent with what we see in the nature of God throughout the 
rest of the Scripture, that God creates but then He uses it. He sent Moses to Pharaoh rather than 
God grabbing Pharaoh himself.

STEVE: Right. He wanted to prolong the time so that He would receive the most glory. He 
wanted to get Pharaoh to the point where Pharaoh would say “I have sinned,” and that’s quite 
a distance from where Pharaoh said “who is YHWH? I don’t know YHWH.” And so we find in 
Exodus, the Lord is revealing His name, His power, His essence to Pharaoh and the Egyptians.


	The Bible as History 
	Overview of Genesis 1
	Statistical Analysis of Genesis 1:1-2:3 as a Narrative Text
	Overview of Genesis 2 to 11
	Importance of Genealogies & the Historical Basis of Christianity

